For a Society of Solidarity
Leading motion of the executive board of the Communist Party of Austria (CPA) on the occasion of the 35th party congress
Introduction

In Europe, millions have walked out into the streets against the neo-liberal “mode of coping” with the economic and financial crisis. Even moderate trade unions have in several countries mobilised for general strikes. And yet: hardly anything has brought about a change in the politics of the ruling classes. When “ruling through”, they can mostly rely on parliamentary majorities, who legitimise their actions and make decisions in the interests of the minority of the richest in society. Although for most people life is becoming ever more difficult, and even the active political consent of the population is decreasing, neo-liberalism holds its ground as the hegemonic material and ideological system of an all-comprising erosion of solidarity in society. This is the major problem we and with us each and every progressive political movement critical of the system have to tackle. 

To us, a major reason for the seeming immobility of the political and cultural conditions lies in the doubt prevailing with regard to the feasibility of fundamental social and political alternatives. We think that it is high time in anti-neoliberal movements and alliances and beyond for us to promote a positive orientation regarding social politics, to call it by a name and to give it an aim. The CPA suggests calling this an orientation towards a “society of solidarity”.
An unbearable condition …

The necessity of maximising profit is both the engine of the capitalist system and the origin of the global crisis of civilisation resulting from it. The profits of the companies are so high nowadays that they can no longer be re-invested in production if they are to maximise profits. The trade in money and bonds on the financial markets promises higher profits. Money is invested in bets and speculation, so as to make more money from money. The sum of the monetary values accumulated in this “virtual” and “fictitious” world is already higher than the values of the so-called “real economy”. If these ethereal businesses are collapsing – and what else are they supposed to do – the operation of the system will grind to a halt and will only start again if the foul papers have been paid for at the costs of the masses. That is exactly what is going on in our part of the globe. Dominant politics with its state umbrellas for saving the banks is acting as a gigantic machine of redistribution, taking from those below and giving to those above. 

Thus the losses of the actors on the financial markets are socialised while the profits are privatised. The real money for that is not only gained from the privatisation of public goods. The state budgets plundered in favour of financial capital are to be refilled by “reforms”, that is, by demolishing or dismantling the institutions and achievements of the social welfare state and by accelerating redistribution from the bottom to the top. On the national, the European and the global levels the gap between poor and rich is taking on inacceptable dimensions. Precariousness, unprotected working and living conditions – by many women experienced as a “normal state” for a long time – is becoming the characteristic experience of an ever increasing number of people. Those areas of society determined by solidarity and equity (such as social insurance, free access to health and education etc.), achievements of the struggles of the labour movement and of struggles for democracy or state-owned fruits of social partnership and class compromises are reduced to commodities, cut back or done away with or hampered in their necessary growth and development. This in turn, only fuels the tangle of the economic, ecologic and political crises prompted by the financial markets, which is the crisis of the capitalist model of civilisation as a whole.
The economic possibility to establish living conditions for all which are friendly to the environment and in accordance with humane standards is growing due to the increase of social wealth and technological knowledge; political feasibility, on the other hand, seems ever more questionable due to the widening global gap – which is maintained by power relations – between rich and poor, the social segmentation and the divisions of society along the lines of class, nations, ethnicities, age, genders, religions etc. 

… is to be made acceptable

The principle of competition has been inscribed into the capitalist system “right from the start”. The neo-liberal economic tuning of our societies with its deregulation and cancellation of social contracts lets it ooze into all their pores in an intensity unknown before. All spheres of life from which profits can be reaped are to be subjected to the principle of exploitation.
In order for the entire system not to be questioned, irrationalities must be accepted without resistance, acknowledged as the last word on the subject and must the first commandment of the system – “there is no alternative” – be believed. Not only are in the sphere of production and in trade union structures, social and political compromises questioned, undermined or fought; not only wage earners but all people are expected to think, act and be treated accordingly: as competitors, ignorant of the idea of solidarity, as beings who accept competition for production sites in their countries and in the world as a matter-of-course. The idea of maximum “effectiveness” and “competitiveness” originating in the sphere of production is “stripped” of any humane vesting, almost elevated into the sphere of the religious and used as a formal principle for the actions and the thinking of both societies and the individual.
Neoliberal hegemony, the predominance of neoliberal politics, ideology and culture maintained by power relations eventually comes to mean the material, ideological, moral-cultural destruction of everything solidarity has once helped to create. The concept of “solidarity” is perverted in this process: into “solidarity” of the poor with the rich, the marginalised and excluded with those in power, the small savers with the big banks. Thus “solidarity” becomes an instrument of propaganda on behalf of preserving the system: the fewer the state spends on social matters, on health, on care, the more campaigning is done for “honorary work” in social associations; the more are the costs transferred onto this sphere and are socially committed people burdened with the work, women in particular. “Solidarity” is also perverted in the concept of a “people’s community” charged with racism and propagated by nationalist, fascist and extreme rightist movements and parties. A “common bond” of “our own nation” or “race” is fantasised which is linked with exclusions – of migrants, members of minorities, asylum seekers or, in general, of “foreigners”, of those “unwilling to work“ or of other alleged “parasites”. Right extremism thrives on the social, moral and cultural frustrations of a majority of the population, which have their origins in real capitalism, and last but not least advocates a preservation of the system. Neoliberal politics and right extremism might on the surface be opposed to each other, but they meet each other in the anti-democratic social and political vision of the “rule of the elites” or the “leader state”. 

The Alternative

Neo-liberal restructuring of society does not only consist of a demolition of solidarity systems, in the orientation towards the elimination of trade union membership or in the renunciation of social and democratic achievements: its cultural core which neoliberal hegemony is based upon is the generalisation of a selfish and barbaric idea of man. 
It is a cycle of economic profit production and neoliberal culture production which has to be broken. This is the sense of our suggestion to get moving together for a “society of solidarity”. The “society of solidarity” is not only the idea of the possibility of an alternative social development; it is the necessary strategy of living and surviving in the system and at the same time the idea of overcoming the system. By not being compatible with the necessity for maximising profit, it requires an alternative model of society befitting the human race. This is more than just the agglomeration of movements oriented towards solidarity and equality, although it has such movements as its precondition. If the idea of a society of solidarity eventually leads on to one regarded as socialist will in the first place depend on those moving, that is, also on us and our ideas – at which we still need to work thoroughly.

The society of solidarity is a challenge; but none that can be commanded by any leaders, because it can only be met if people get moving on their own; none whose accomplishment must be waited for, which is going to happen some time in the future – because it instantly pressurises to its fulfilment: 
· as the re- and new construction of trade unionist practice, as the struggle for the preservation, recovery and new formation of democratic outposts in the field of economy; 
· as resistance to the breathtaking process of dismantling social achievements and civic and democratic rules; 
· as the struggle for new rules of participation, that is, participation in democratic decisions and structures; 
· as social movement acknowledging difference as a precondition for showing and acting in solidarity; 
· as a movement which does not separate human rights and social rights and is thus incompatible with racist and sexist ideas of man. 
As a movement wanting power for itself, but not power in a political party or party coalition, but power for those living the system of solidarity and becoming active in its sense; power over the resources of societies – what all need must belong to all, must remain or become social property – over the ways and means as well as the goal of production, its embedding into the environment, about the importance of social regulation. 
A society of solidarity means not to leave anybody behind; it means 
social security and the freedom from existential fear for all – as, for example, is intended by the demand of an unconditional basic income. These are preconditions for the autonomy of the individual, for free time to participate in the process of shaping society, in the development of participatory structures in politics, economy and society, in which relations of solidarity can be developed and asserted; 
equal rights for all: the vote and equal social rights for all people where they have their place of residence; 
the struggle against state, structural and individual racisms and sexisms and overcoming patriarchal structures; 
redistribution of social wealth from the hands of a few to the disposal of the majority, from private to public and from above to below. It means other tax, budget and communal politics; 
defence, protection, expansion and democratisation of public property, of the public health service, public social care and social insurance systems; 
the satisfaction of all vitally important needs, basic energy supply and use of public transport free of charge; 
accessibility in all possible ways for handicapped people; 
removal of barriers at all levels of education; 
redistribution of paid and unpaid work and incomes which facilitates a de-facto equality in the relations between the sexes; 
elimination of the growing economic and social differences in Europe and in the world by disempowerment of the multinational companies, fundamental restructuring of the EU and the economic relations in the world according to democratic and social principles; 
orientation of societies towards ecological compatibility; 
dissolution of all armies and military alliances and scrapping of all weapons of mass destruction. 
A society of solidarity eventually means the realisation of all those social preconditions and guarantees which make possible and require co-existence in solidarity. The society of solidarity is no dream which refers to a future paradise, but is born from the necessity of surviving a system here and now that has outlived itself.
Actually existing capitalism does not possess a programme for the future suitable for mankind. It can no longer adapt to the new challenges that would make it agreeable to man and to nature, but instead only adapts people to its defects. A change of the system is therefore necessary. 

Besides the struggles of defence against the impositions of the divers austerity programmes, besides the interest group politics on the levels of the workplaces, the communes and other levels this requires the development of left milieus, a policy of self-empowerment; a renewal of the culture of solidarity which has to open up a historical perspective transcending the social status quo. As a communist party we call this perspective ‘socialism’ which develops its forms from the culture of solidarity – from actions out of which political space is created.  
The CPA is involved in this practical process in which counter-power can develop. The “society of solidarity” is the concept with which we do that. It corresponds to the social situation of the majority of our activists, the necessity of organising ourselves accordingly; and it corresponds to our idea of revolutionary real politics and is thus adequate for the dawn of the era in which we find ourselves.

